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Introduction 

 

The Sermon on the Mount (SM) found in Matthew chapters 5-7 mark out 

some of the most well known verses in the entire Bible. Both those inside and 

outside of the church tend to be familiar with the more famous statements 

contained in the SM such as “Hallowed be thy name” (Matt. 6:9) or “judge not 

lest you be judged” (7:1). And yet, many are unaware that those phrases find 

their origin in Jesus of Nazareth. For example, eleven years ago (it would be 

shocking to see something more recent!) a Gallup poll indicated that 4 in 10 

Americans (U.S.) knew that Jesus preached the Sermon on the Mount.1 The 

purpose of providing some background information to the SM is simply to equip 

the saints here at Redemption Church in your ongoing theological and spiritual 

development. St. Paul’s reflective words upon his ministry amongst the 

Colossian church ring as powerful as ever here in Seattle, 

 
Him we proclaim, warning everyone and teaching everyone with all wisdom, that we 
may present everyone mature in Christ (Col. 1:28).  

 
As followers of the Lord Jesus, our maturity in our understanding and 

application of the gospel matters tremendously. Swiss Reformed theologian, Karl 

Barth, who passed away in 1968, once wrote to a pastor who had contacted Barth 

about holding a conference for what the pastor referred to as “non-theologians.” 
																																																								
1	T.C.	Reeves,	“Not	So	Christian	America,”	First	Things	66	(1996):	16-21.	This	would	
be	a	staggeringly	low	number	for	those	that	would	consider	the	U.S.	to	be	a	
“Christian	nation.”		
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Barth was tasteful and truthful in his reply. The last few sentences will serve us 

well here. Barth wrote: 

 
There is only one thing in your letter, dear pastor, that does not really please me, namely, 
that you call your enterprise a conference for non-theologians. I think that if you, pastor, 
could impress it on your fellows, and the participants could grasp the fact that in the 
church of Jesus Christ there can and should be no non-theologians, but that each man or 
woman, however simple, is called upon to be an even better theologian than K.B., you 
would have understood me and my theology.2 

 
The aim with providing this kind of material to our Redemption family will be to 

better serve our corporate worship as well as Life Group gatherings in the weeks 

to come. In addition to that, we’re praying that in the power of the Holy Spirit, 

we might apply Jesus’ teachings in very practical ways in our day-to-day lives. 

 

The Significance of the Sermon on the Mount 

Scholar and historian Luke Timothy Johnson says that, “In the history of 

Christian thought—indeed in the history of those observing Christianity—the 

Sermon on the Mount has been considered an epitome of the teaching of Jesus 

and therefore, for many, the essence of Christianity.”3  Johnson is exactly right in 

that what we find in the SM is nothing less than the heart of Jesus put on display 

for the world to see. Jesus makes his will explicitly clear to his disciples 

regarding some of the most important aspects of our lives. The SM covers issues 

like the beatitudes, lying, adultery, anxiety, wisdom, anger, generosity, prayer, 

fasting, relationships, the golden rule, good and bad fruit, and the final 

judgment. Professor A.M. Hunter of Aberdeen once wrote, 

																																																								
2	K.B.	Letters:	1961-1968,	translated	by	Geoffrey	W.	Bromiley,	(Edinburgh:	T&T	
Clark,	1981),	284	(emphasis	original).	
	
3	L.T.	Johnson,	“The	Sermon	on	the	Mount,”	in	The	Oxford	Companion	of	Christian		
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After nineteen hindered years the Sermon on the Mount still haunts men. They may 
praise it, as Mahatma Gandhi did; or like Nietzsche, they may curse it. They cannot 
ignore it. Its words are winged words, quick and powerful to rebuke, to challenge, to 
inspire. And though some turn from it in despair, it continues like some mighty magnetic 
mountain, to attract to itself the greatest spirits of our race (many not Christians), so that 
if some world-wide vote were taken, there is little doubt that men would account it “the 
most searching and powerful utterance we possess on what concerns the moral life.”4 

 
At Redemption Church, we’re committed to Making Disciples of Jesus, and 

by the grace of the Spirit and the encouragement we receive from the body of 

Christ, we will be more conformed into the image of Jesus in thought, word, and 

deed.  

 

Doing the Sermon on the Mount 

The title “Sermon on the Mount” was not used by Jesus or Matthew in the 

recording of the sermon. Rather, it was St. Augustine (354-430 A.D.) who was the 

first to title Jesus’ sermon as such (De Sermone Domini in Monte).5 Questions about 

whether or not the SM is applicable to New Testament Christians may be 

surprising to some here at Redemption, based on the fact that we would affirm 

what is referred to as an “inaugurated eschatology” rather than what is 

commonly known as “dispensationalism.” Most early Christians believed that 

the SM was indeed applicable while some in the Middle Ages strongly denied it 

because of one’s approach to how the Law and the Gospel relate.6 So, for those 

																																																								
4	A.M.	Hunter,	A	Pattern	for	Life:	An	Exposition	of	the	Sermon	on	the	Mount	
(Philadelphia:	Westminster,	1965),	9.	
	
5	Kissinger,	The	Sermon	on	the	Mount,	13.		
	
6	The relationship between the law and gospel is one that has been discussed 
tremendously throughout Church history. If you’d like to read up on it, I’d 
recommend John Frame’s article here https://frame-poythress.org/law-and-
gospel/ (accessed Sept. 27, 2017).	
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who found themselves thinking along the lines of Augustine, they would’ve 

embraced the teachings of the SM though with the knowledge that a human 

being will inevitably fall short of the command to “be perfect” (Matt. 5:48). 

Augustine pointed out that Jesus himself knew this and this is why the prayer for 

“forgive us our sins” is included in the Lord’s prayer due to the fact that 

perfection cannot be attained completely in the here and now. It was in the 

Middle Ages where this traditional approach to the SM was challenged.  

During the Middle Ages, a distinction between “precepts” and 

“evangelical counsels” were made by Ambrose.7 Essentially 

Precepts were commands that all followers of Christ were obligated to keep. ‘Counsels’ 
were guides to Christlike perfection that were not obligatory but might be voluntarily 
adopted by those who wished to attain true holiness. Counsels were intended only for 
the spiritually elite and could be fulfilled only thought withdrawal from society to 
monastic life. Aquinas’s teaching resulted in a “double-standard view” that became basic 
in Roman Catholic moral theology.8 

 
At Redemption, we follow strongly the Reformed Protestant tradition 

holding that the SM is not to be broken into categories for those who would be 

“spiritually elite” leaving the reaminder of the body without the same calling to 

to abide in the empowering presence of the Holy Spirit and each seek to work 

out one’s salvation with fear and trembling (Phil. 2:12). Again, the Apostle Paul 

admonishes us to labor to present every man or woman “mature in Christ” (Col. 

1:28). Spiritual elitism attempted in the name of Christ is both offensive before 

our holy God and divisive amongst his people. Each of us are called by Christ 

and the degree of obedience unto him is not set by Christ but by our own selves.   

																																																								
7	G.N.	Stanton,	“Sermon	on	the	Mount/Plain”,	in	Dictionary	of	Jesus	and	the	Gospels,	
(eds.	J.	Green,	S.	McKnight,	I.H.	Marshall),	736.		
	
8	Charles	Quarles,	Sermon	on	the	Mount:	Restoring	Christ’s	Message	to	the	Modern	
Church,	6-7.	
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Those to come later on known as the Anabaptists took on a radical, literal 

obedience to the SM and thus would not go to war or even swear an oath in 

court. Protestant Reformer, Martin Luther, strongly rejected this approach to the 

SM and argued that the SM did nothing to address “how we become Christians, 

but only about the works and fruit that no one can do unless he is already a 

Christian and in a state of grace.”9 A hard dispensationalist position would 

contest saying that “the SM belongs to the era of law rather than grace or 

expresses the standards of Christ’s millennial reign.”10  

As stated above, at Redemption would adhere to what is referred to as 

“inaugurated eschatology.” The word eschatology has to do with the last days 

mentioned throughout Scripture. It is not merely a New Testament idea but first 

finds it’s grounding throughout the Old Testament as the prophets looked 

forward to the final Day in which salvation would fully come to God’s people. 

This means that when Christ came to the earth, his kingdom broke onto the scene 

in radical ways that are still rippling throughout the world over 2,000 years later! 

In the First Coming of the Lord Jesus, he ushered in the Kingdom of God only to 

be crucified and then gloriously resurrected. Upon the ascension back to the right 

hand of God and the sending of the Holy Spirit, our eschatology can now be 

understood as inaugurated.  

What we see in the SM is a kingdom ethic. Jesus, as the King of the 

Kingdom of God, has shown us his will for how he desires his followers to 

believe and behave in the world. Christians will not be fully characterized by the 

																																																								
9	M.	Luther,	“Sermon	on	the	Mount,”	in	Luther’s	Works,	vol.	21,	291.	
	
10	Quarles,	Sermon,	9.	
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righteous perfection contained in the SM. Rather, that comes only at the Second 

Coming of the Lord Jesus in which we will be gloriously resurrected and will 

never sin again (Rev. 21:27). Sometimes we refer to this as the “ANY” position, 

between the “already” and the “not yet” is where we find ourselves presently. 

Has the Kingdom of God broken in? Yes! It has already happened! We can see the 

fruit of it everywhere! People are repenting of sin and trusting Jesus. God is 

healing people. Relationships are being restored. God’s goodness is on display. 

At the same time is the Kingdom of God here fully? Not yet! We see and 

experience sin, death, decay, famine, and suffering everywhere. We long for the 

return of the King of the Kingdom in which all will be made right, even perfect.  

At Redemption, we’re well aware of the fact that we are far from perfect. 

In our Sunday worship services we gather and each week as part of our liturgy 

we take time to reflect silently and confess our sin corporately in prayer. We take 

of the sacrament of communion which reminds us that in spite of our sin, God is 

good to us and has saved us by grace alone, through faith alone, in Christ alone. 

Thought mindful of our imperfection, we are passionate about faith and works 

(James 2:14-26), walking in the power of the Holy Spirit (Gal. 5:16-17), and 

seeking by God’s grace to live as Kingdom citizens (Phil. 3:20), while here in our 

broken world with full confidence that God will renew it on what Scripture calls 

“the Day” (John 6:39-40). It is here that we turn our attention to a short 

introduction to who Matthew is, his original audience, and the overall structure 

of his gospel.  
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A Little About Matthew, the Audience, and the Structure of His Gospel 
 

Because this is a short essay for our church, the purpose here is to help our 

people of Redemption grow in our understanding that Jesus does not abolish the 

Law but fulfills it perfectly (Matt. 5:17), and thus ushers in the way we as 

disciples are to live our lives. However, before spending the next few weeks as a 

church body walking through the SM both on Sunday mornings and in our Life 

Groups, it would be good to have brief look at who Matthew is and the overall 

focus of his Gospel, which couches the Sermon on the Mount.  

 

Matthew 

The author of Matthew goes by both the name of the title as well as the 

name Levi. As a tax collector, his occupation placed him in a category in which 

he would be harshly despised by his fellow countrymen. Matthew would’ve 

attained his status of being employed by the Roman government by out-bidding 

others for the particular post. Being a native to Israel and collecting taxes for the 

enemy, Rome, made him hated by all Jews. Therefore, his status in the Jewish 

territory was considered even lower than a Gentile. He cheated and betrayed his 

own people.  

Jesus’ call to Matthew is as follows: 

As Jesus passed on from there, he saw a man called Matthew sitting at the tax booth, and he said 
to him, “Follow me.” And he rose and followed him. And as Jesus reclined at table in the house, 
behold, many tax collectors and sinners came and were reclining with Jesus and his disciples. And 
when the Pharisees saw this, they said to his disciples, “Why does your teacher eat with tax 
collectors and sinners?” But when he heard it, he said, “Those who are well have no need of a 
physician, but those who are sick. Go and learn what this means: ‘I desire mercy, and not 
sacrifice.’ For I came not to call the righteous, but sinners.” (Matt. 9:9-13) 
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Jesus found Matthew at the "tax collector's booth." This was probably the 

toll booth on the road that ran from Damascus through Capernaum to the 

Mediterranean coast. The word for “tax collector” is telonian. A telonian is not a 

"publican." He did not collect income taxes or poll taxes, nor was he likely 

involved in census activities. Rather, he was likely a sort of customs official 

placed strategically placed at bridges, canals, and on state roads. Perhaps he was 

a tax farmer who collected from local farms in the region. Tax collectors tended 

to make their living from the extra they charged people on top of the taxes 

actually owed to Rome. The Roman rulers did not usually care how much extra 

they charged, so long as the rulers received the specified amount. Matthew, a 

traitor to his nation, is now approached by the true King of Israel and is 

summoned to join the King.  

One other interesting thing to note is that tax collectors were expected to 

be able to write in a form of shorthand, which essentially meant that Matthew 

had already acquired an essential skill—he was capable of recording a person’s 

words, word for word, as they spoke. This would have been very useful for 

recording some of Jesus’ longer discourses that he contains in his gospel account 

exclusively. Here is Matthew’s basic structure to his Gospel account.  

 
Matthew’s Basic Structure 

The first four chapters of Matthew serve as the narrative introduction to 

Matthew’s Gospel. The last three chapters (26-28) balance the first four as a 

narrative conclusion. The middle twenty chapters (5-25) trace Jesus’ ministry, 

featuring his five discourses as major pillars. Some point out that just as there are 

five books in the Torah, Matthew includes five teaching discourses by Jesus.  
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Here’s a table that will help you see where the 5 major pillars are located. 

KG = Kingdom of God.  

 

The Audience 

Although Matthew doesn’t clearly identify who the original audience is, it 

can be deduced that Matthew, a Jew, is writing to his fellow countrymen about 

the Messiah, the King of the Kingdom of God. The recipients would’ve been well 

versed in their understanding of the Old Testament. Matthew quotes the Old 

Testament much more than the other three evangelists; consistently 

demonstrating how Jesus fulfilled all that the Old Testament prophets had 

spoken of as well as how Jesus is the true temple (Matt. 12:6), the final sacrifice 

for sins (1:21), and is the one who seals the covenant in his blood (26:28). He 

begins his lineage not with Adam (as does Luke in his genealogy; see Luke 3:38) 

but rather begins with father Abraham (Matt. 1:1). This would have immediately 

called to mind the theme of covenant.  

 

The Greater Moses 

 In fulfilling the Law, Jesus can be seen as the truer, greater, more glorious 

Moses. There are many things about the SM that reveal to us the fact that this is 

one of Matthew’s primary goals in his record of the SM.  However, before we get 

Mt. 1-4 
Opening 
Narrative 

Mt. 5-25 
Jesus’ 

Discourses 

Mt. 5-25 
Jesus’ 

Discourses 

Mt. 5-25 
Jesus’ 

Discourses 

Mt. 5-25 
Jesus’ 

Discourses 

Mt. 26-28  
Closing 

Narrative 
Opening 
Narrative  

(ch. 10) 
Commission 
of 12 

(ch. 13) KG 
Parables 

(ch. 18) 
Teaching on 
the Church 

(chs. 24-25) 
Olivet 
Discourse 

Closing 

Introduction KG 
Constitution 

Pursuit of 
KG 

Relational 
Principles of 
KG  

Future of 
KG 

Climax 
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to the SM, we see that a pagan king wishes to have Jesus put to death because the 

prophesied infant who would be King had been born. This posed a threat, and 

thus Herod enacted infanticide. Jesus was spared through the miraculous 

intervention of God sending an angel, allowing Mary and Joseph to flee to Egypt 

(Matt. 2:1-23). This is reminiscent of the birth of Moses, as the Pharaoh in Egypt 

was also threatened by the growing numbers of Hebrews and sought the death 

of the Hebrew infant males (Ex. 1:22). Moses was also spared by a miracle (Ex. 

2:3). Recall Jesus’ feeding of the four (Matt. 15:29-39) and five thousand (Matt. 

14:13-21) in the wilderness. This too harkens back to the provision of manna in 

the wilderness (Ex. 16).11 

 As we turn to the Sermon on the Mount, we observe that prior to his 

ascension he is tested in the wilderness for forty days (Matt. 4:1-11). This echoes 

Moses and the Israelites’ wilderness wanderings for forty years (Num. 32:13). 

Just as Moses ascended the mountain (Ex. 24:18) Jesus also ascends a mountain 

(Matt. 5:1). Moses came down with the Law of God (Ex. 31). Likewise Jesus 

brings six antitheses statements in the SM regarding the Law of God,  (i.e., “You 

have heard it said (Moses said) but I say to you…” (Matt. 5:21-48). The echoes are 

everywhere, and they are intentional. Jesus is the truer and greater Moses.  

The Saving Name of Jesus 

The last thing I want to our Redemption family to note is the saving name 

of our Lord Jesus. In Matthew 1:21, the angel instructs Joseph “you shall call his 

name Jesus, for he will save his people from their sins.” The name Jesus means 

“God is our Savior.” Thus, Jesus’ mission is set from before he arrives on the 

																																																								
11	Quarles,	Sermon,	22.			



	 11	

scene thirty years later preaching the SM. He will save his people. Jesus’ 

instructions tower over us but not without bathing us in his saving, covenantal 

love. At the Last Supper, the Savior raised the cup of wine which symbolized the 

wrath of God to be expressed towards sin, all who would fall short of God’s 

absolute perfection, and Jesus said, “For this is my blood of the covenant which 

is poured out for many for the forgiveness of sins” (Matt. 26:28). In our failure to 

be perfect (5:28), Jesus’ death atones for our sins. He is the triumphant King and 

we are now the children of God. Redemption, as we study the Law of our Lord 

may we stay ever so mindful that he is also our Savior.  

 

Love,  

Pastor Alex 

September 27, 2017 

Redemption Church | Seattle, WA 

 

 

 

 

 

 

 


